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A SERMON 


Dreatjjcb  in  tbt  CiUbcbral  &I}urrb  of  St.  J)cter’s(  gtiiritjburg, 

On  Sunday  Morning  and  Evening,  April  8, 1866, 

BY  THB 


RIGHT  REVEREND  THE  LORD  BISHOP  OF  NATAL 


St.  Lcke  xi.2. — “ And  he  said  unto  them,  When  ye  pray,  say, 
‘ Our  Father  which  art  in  Heaven.'  ” 

In  these  words  our  Lord  Jesus  Christ  assumes  that  his  disciples 
will  have  need  of  prayer : “ When  ye  pray,  say.”  He  takes  it 
for  certain  that  they  and  we,  and  all  who  in  every  age  desire  to 
do  the  will  of  God,  to  live  the  lives  of  true  children  of  God, 
will  find  it  comforting,  refreshing,  strengthening,  for  the  spirit 
— rather  will  find  it  necessary,  not  as  a mere  duty,  but  as  a 
means  of  quickening  the  soul  with  new  life,  and  sustaining  its 
powers  in  health  and  activity — to  draw  near  to  the  Throne  of 
God  in  prayer.  He,  who  by  his  own  experience  knew  well  what 
was  in  man — he  who  had  to  put  his  trust  in  God,  even  as  we 
his  brethren,  to  pour  out  his  heart  before  Him,  to  make  his 
requests  known  unto  God — who  often  prayed  himself  upon  tbe 
mountain-side,  in  the  watches  of  the  night,  in  the  presence  of 
his  disciples  at  their  last  evening  meal,  or  alone  in  spirit,  amidst 
the  garden  solitudes,  with  his  three  weary  followers  sleeping 
beside  him,  or  hanging  upon  the  cross,  in  the  terrible  hour  of 
his  last  great  agony — knew  that  we  too  shall  need  to  pray — 
that  there  will  come  times  in  our  lives  when  we  shall  feel  that 
no  earthly  friends  can  help  us — not  the  dearest  and  tenderest — 
not  the  wisest  and  strongest — that  none  can  help  us  but  the 
Living  God — times  when  we  shall  feel  that  with  Him  alone  we 
have  now  to  do — when  the  loving  child  will  throw  itself  upon 
its  Father’s  Bosom,  and  enjoy,  in  a sense  of  peaceful  calm,  the 
precious  fruits  of  life,  of  faith,  and  obedience, — when  the  stub- 
born knee  also  may  be  bent,  and  the  hard  heart  broken,  and 
lips,  unused  to  pray,  may  break  forth  at  last  into  the  cry,  “ God 
be  merciful  to  me  a sinner ! ” He  knew  that  we  should  all  have 
need,  some  time  or  other,  to  pray ; and  he  said  unto  his  disci- 
ples, “ When  ye  prav,  sav,  Our  Father  which  art  in  Heaven,” 
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There  are  none  here,  of  course,  to  whom  these  words  are  not 
familiar  from  their  earliest  childhood : we  know  not  when  we 
first  began  to  use  them.  We  were  taught  them  first  most 
probably  by  mothers’  lips;  we  learned  them  as  children  in  the 
Catechism  ; and  our  Church,  by  inserting  the  prayer  so  often  in 
her  different  services,  has  taken  care  that  we  shall  not  forget  it. 
It  is  true  the  Lord’s  prayer,  in  our  present  long  and  complex 
service,  is  repeated  more  frequently  than  was  originally  intended 
— four  times  at  least  in  the  Morning  Service,  five  times  if  there  be 
a Communion,  six  times  if  any  occasional  service  besides,  seven 
times  if  it  be  used  in  the  pulpit.  It  might  be  well,  certainly — 
especially  in  a climate  like  ours — if  the  present  Service  were 
shortened,  and  reduced  to  its  original  length.  Still,  the  fact 
would  remain  the  same  that  our  Church  has  set  this  prayer 
before  us  once  or  twice  in  every  one  of  her  services ; and  has 
done  so,  of  course,  with  the  express  intention  that  we  shall 
not  only  use  it  as  a form  of  supplication,  but  drink,  as  it  were, 
into  its  very  spirit,  and  make  its  petitions  the  model  of  our 
own.  “ When  ye  pray,  say  ” — cannot  possibly  mean  that  we 
are  only  to  use  these  identical  words  in  prayer ; for  then  all 
Christians  in  every  age  will  have  violated  their  Lord’s  direction. 
But  they  must  mean  something,  and,  if  they  do  not  mean  this, 
they  can  only  imply  that  this  is  to  be  the  method  of  our  prayers, 
— that  these  words  are  to  give  the  type  and  example,  according 
to  which  our  Lord  would  have  his  disciples  to  pray.  We  may  use 
other  words,  in  which  to  express  the  desires  of  our  hearts,  our 
ascriptions  of  praise,  our  petitions  for  the  relief  of  our  neces- 
sities, our  confessions  of  sin,  our  prayer  for  forgiveness.  Wo  may 
not  even  pray  in  words  at  all,  but  in  the  silence  of  our  hearts, 
while  engaged  in  our  different  daily  duties,  may  be  looking  up 
to  God  for  guidance,  help,  and  blessing.  But  we  must  pray 
always  “ after  this  manner.”  The  spirit  of  our  prayers — nay, 
since  we  are  taught  to  “pray  always,”  to  “pray  without 
ceasing,” — 

“ in  every  tiling  by  prayer  and  supplication,  with  thanksgiving,  to 
make  our  requests  known  unto  God  ” — 

the  spirit  of  our  thoughts,  of  our  daily  life,  must  be  in  full  ac- 
cordance with  that  of  our  Lord’s  Prayer,  if  we  would  be  true 
children  of  the  Church  of  England, — rather,  if  we  would  bo 
true  followers  of  Christ. 

It  is  a mistake,  however,  to  suppose,  as  many  do,  that  our 
Lord  originated  the  language  of  this  prayer — that  he  was  the 
first  to  express  in  words  such  petitions  as  these.  As  a form  of 
prayer,  no  doubt,  he  did  originate  it ; that  is,  he  was  the  first  to 
put  together  in  this  order  the  scries  of  petitions  which  make  up 
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the  Lord’s  Prayer.  Put  the  petitions  themselves  already  existed, 
and  were  familiar,  no  doubt,  to  some  at  least  of  the  disciples  in 
the  worship  of  their  own  countrymen.  As  one  has  written 
('Bloomfield,  Gr.  Test,  note  on  Matt,  vi.9) — 

The  whole  of  it,  with  the  exception  of  the  clause,  “ as  we  forgive 
our  debtors,”  is,  in  substance,  found  in  the  nineteen  prayers  of  the 
Jewish  Liturgy. 

No ! it  was  not  necessary  for  him  to  invent  new  phrases  to  be 
used  iu  prayer  by  his  disciples — except  that  wonderful  addition 
to  the  prayer  for  forgiveness,  in  which  is  contained  the  essence 
of  Christian  practice,  of  brotherly  kindness  and  charity,  “ as 
we  forgive  our  debtors,”  “ as  we  forgive  them  that  trespass 
against  us.”  The  spirit  of  God  had  awakened  already  in  men’s 
hearts  those  feelings  and  desires,  which  had  found  expression  in 
these  utterances.  The  Spirit  of  God  will  still  be  “ helping  our 
infirmities,”  “teaching  us  how  to  pray,”  “making  intercession 
for  us  with  groanings  which  are  not  uttered.”  Tt  is  not,  I re- 
peat, the  mere  language  of  Our  Lord’s  Prayer  which  is  of  so 
much  importance  to  us,  as  a type  and  example  of  what  our  own 
prayers  should  be.  It  is  the  spirit  iu  which — the  manner  after 
which — he  teaches  us  to  pray — the  tone,  as  it  were,  which  is 
heard  resounding  throughout  these  petitions,  which  he  has 
here  selected  from  the  common  stock  of  those  employed  in  the 
worship  of  his  countrymen, — and  even  the  very  order  in  which 
he  has  arranged  them.  For  the  key-note  sounds  in  the  very 
first  words,  “Our  Father  which  art  in  Heaven”;  and,  if  we 
truly  realise  the  depth  of  meaning  which  these  contain  for  us, 
we  shall  feel  then  how  naturally  run  the  first  petitions — not  for 
the  supply  of  our  wants,  but  for  the  advancement  of  God’s 
glory — “Hallowed  be  Thy  Name,  Thy  Kingdom  come,  Thy 
Will  be  done  in  earth  as  it  is  in  Heaven” — and  all  these  peti- 
tions put  into  our  mouths  before  we  are  taught  to  ask  for  “daily 
bread  ” — and  a prayer  for  that  following  next  in  order,  before 
we  are  to  say,  “ Forgive  us  our  sins,  Lead  us  not  into  tempta- 
tion, Deliver  us  from  evil  ” — and  all  these  prayers  grounded 
upon  the  fact  that,  as  the  Great  God  in  Heaven  is  our  Father, 
so  “ His  is  the  Kingdom,  the  Power,  and  the  Glory  ” — they  all 
belong  to  that  Blessed  Being,  in  whose  almighty  Love  we  are 
embraced  as  children. 

“The  Eternal  God  is  our  Refuge,  and  underneath  are  the  Ever- 
lasting Aims.” 

“ Our  Father  which  art  in  Heaven.”  Let  us  consider  a little 
more  closely  this  morning  the  force  of  these  words — which  give 
the  key-note,  as  I have  said,  of  the  whole  prayer — the  watch- 
word of  our  whole  life. 
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(i.)  The  very  essence  of  the  Gospel  is  the  revelation  of  the 
Fatherhood  of  God.  This  truth  was  not  unknown  indeed  in  the 
days  of  old,  when  the  Psalmist  wrote — 

“ As  a father  pitieth  his  children,  so  the  Lord  pitieth  them  that  fear 
him  ” — 

or  when  the  Prophet  cried — 

“ But  now,  O Lord,  Thou  art  our  Father ; we  are  the  clay,  and  thou 
art  our  potter,  and  we  are  all  the  work  of  Thine  Hand.” 

Yet  even  here,  in  this  prophetical  passage,  and  in  others  like  it, 
the  reference  is  rather  to  Jehovah  as  the  Father  and  Saviour  of 
the  Jewish  people — specially,  of  the  pious  and  God-fearing 
among  them.  It  is  Christ,  who  has  taught  us  all,  of  every 
clime  and  country,  of  every  age,  of  every  character,  the  sinful 
and  sin-burdened,  the  publican  and  prodigal,  as  well  as  the 
faithful  and  pure  in  heart — “ when  we  pray,  to  say,  Our  Father  ” ; 
— it  is  he  who  has  taught  us  this,  not  only  directly  by  his  lips, 
as  here,  but  by  his  whole  ministry  in  life  and  death, — by  his  sym- 
pathy with  human  sorrow,  his  pitiful  compassion  for  the  fallen 
and  outcast,  the  ignorant  and  wandering- — by  the  love  where- 
with he  loved  his  own  even  unto  the  end — by  the  prayer  for 
forgiveness,  which  he  breathed  upon  the  cross  for  his  murderers 
— showing  forth  continually  the  “ kindness  and  love  towards 
man”  of  the  Father  who  sent  him,  of  the  Father  in  whose 
name  he  spoke,  of  the  Father  who  “ dwelt  in  him.” 

Thus  our  Lord  teaches  us  concerning  God  and  His  relations 
to  us,  not  by  multiplying  a list  of  attributes,  which,  though  we 
strain  our  faculties  to  the  uttermost  to  grasp  them,  one  by  one, 
transcend  each,  in  its  infinite  grandeur,  the  power  of  the  human 
mind  to  conceive  and  imagine,  and  are  still  more  inconceivable 
in  their  union.  But  not  by  suchv  abstractions  as  these  does 
Jesus  teach  us  respecting  Him,  who  is  the  Fountain  of  our  life 
and  being.  He  bids  us  say  to  Him,  “ Our  Father.”  The  truest, 
nearest  view,  for  us  of  the  Great  First  Cause  of  all,  the  Ruler  of 
the  Universe,  the  Lord  of  the  conscience  and  of  the  heart,  is  that 
which  we  gain  from  our  knowledge  of  what  a human  parent 
may  and  ought  to  be.  How  gracious  and  merciful  is  this  revela- 
tion of  God’s  Love  to  us,  by  means  of  that  which  the  poorest  and 
weakest  of  the  sons  of  men,  the  most  untrained  and  ignorant, 
can  yet  most  fully  understand,  though  they  cannot  explain ! 

Doubtless,  no  father,  who  has  had  himself  much  moral  and 
spiritual  culture,  was  ever  satisfied  with  any  realisation  of  the 
idea  of  what  a father  should  be,  or  believed  himself  to  have 
fulfilled  a father’s  duties  to  the  uttermost.  And  alas!  among 
the  lower  strata  of  humanity,  specially  among  the  dregs  of 
civilisation,  in  which  humanity  is  not  so  much  undeveloped  as 
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corrupted  and  decayed, — parents  may  too  often  bo  found,  who 
are  not  merely  careless,  but  cruel  to  their  offspring.  It  et  to  men 
in  general,  the  name  of  “ father”  is  no  empty  term, — it  has  a 
dear  and  sacred  meaning, — even  though  the  unhappy  man  who 
bears  it  be  sunk  ever  so  low,  and  by  his  fault  the  son  may  very 
probably  be  sunk  still  lower  ; and  then,  perhaps,  to  such  a son 
as  this  the  fallen  one  will  not  be  sacred  still,  because  he  is  his 
father,  to  be  covered  and  screened  from  shame,  to  be  helped  and 
comforted,  to  be  raised,  if  possible,  from  the  misery  in  which  lie 
lies,  to  be  remembered  still  in  his  deepest  degradation.  Yet 
only  in  such  a case  as  this  will  the  power  of  that  holy  word  bo 
lost.  And  this  reverence  for  parents,  which  we  find  existing 
in  such  force  amongst  many  savage  tribes, — as  for  instance 
amongst  the  natives  of  this  land, — is  the  very  seed  or  germ  of 
true  religion.  It  is  natural  piety,  and  a far  better  basis  for 
Christian  instruction  than  the  fears  and  hopes  of  what  may 
happen  after  death,  which  missionaries  are  so  apt  to  make  the 
great  staple  of  their  teaching. 

What  then,  let  us  ask,  should  an  earthly  Father  be,  since  his 
very  name  is  something  sacred,  since  he  sets  forth  to  us,  and 
is  meant  to  set  forth  to  us  continually,  by  a lively'  image,  the 
Fatherhood  of  God  ? 

Care  for  his  children  is  the  first  thing  that  we  look  for  in  a 
parent — that  he  “ provide  for  his  own,  specially  for  those  of  his 
own  house.”  To  exercise  a watchful  providence  over  them  for 
good — to  meet  the  wants  of  their  childhood  and  youth,  which 
they  are  not  able  themselves  to  meet — to  prepare  them  by  the 
best  teaching  and  training  within  his  power  for  doing  their 
duties  in  future  life,  and  becoming  independent  of  his  care — to 
direct  especially  that  care  towards  what  is  most  precious  in 
them,  in  proportion  as  he  himself  possesses  a greater  insight 
into  the  destiny  of  human  creatures, — to  make  them,  as  far  as 
his  influence  can  do  so,  “fellow-workers  with  God,”  for  their 
own  good  and  for  the  good  of  others, — to  teach  them  self-con- 
troul,  to  kindle  in  their  hearts  that  sacred  flame  of  love  to  God 
and  to  their  kind,  which  will  raise  them  above  those  low  selfish 
aims,  those  plots  and  plans  for  what  is  called  success  in  life,  or 
making  a figure  in  the  world,  which  too  much  disfigure  the 
course  of  many  of  us — such  will  surely  be  a Christian  parent’s 
desire  and  endeavour  for  his  children.  For  this  he  may  some- 
times even  sacrifice  what  worldly  men  may  call  their  interest — 
seeking  not  to  build  up  a house  for  his  own  glory  and  credit  by 
their  means — seeking  “ not  theirs,  but  them,”  and  that  “ he 
and  his  house  should  serve  the  Lord.” 

This  is  not  the  time  to  inquire  how  amongst  the  many  cares 
and  calls  of  life  such  objects  may  be  best  attained.  I say  merely, 
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whafc  all  will  allow,  that  a Christian  Father,  if  he  be  as  much  a 
Christian  as  a Father,  can  hut  have  these  objects  in  view  for  his 
children.  And  as  such  he  is  a type  aud  pattern  to  us  of  Him, 
“ our  Father  in  Heaven,”  who  “ chastises  us  for  our  profit,  that 
we  may  be  partakers  of  His  Holiness,” — who  “ knows  the  way 
that  we  take,” — who  “ leads  us  by  His  Counsel,”  that  He  may 
“ bring  us  to  His  Glory,” — who  has  placed  us  in  this  world  of 
mingled  joy  and  sorrow,  failure  and  success,  as  the  best  place, 
the  best  state  of  things,  to  draw  out  in  us  the  truly  Human  and 
the  truly  Divine. 

But  sympathy  with  his  children — with  their  joy  and  sorrow 
— with  their  feelings  and  efforts — is  another  point  in  respect  of 
which  a Father  transcends,  or  should  do,  every  other  friend. 
Among  the  most  sublime  examples  of  human  virtue  have  been 
those  in  which  fathers,  like  Jephthah  in  the  Hebrew  story,  or 
Brutus  in  the  Roman,  have  sacrificed  their  children  to  what 
they  deemed  to  be  the  claims  of  duty— to  the  call  of  God,  as 
they  thought,  of  right,  or  of  their  country.  But  we  know  that 
the  father,  who  sends  his  son  to  death  for  some  high  aud  holy 
cause,  sends  him  with  bursting  heart,  though  perhaps  with  a 
calm  or  even  exulting  face ; he  makes  a greater  sacrifice,  and 
suffers  more  deeply,  than  the  young  warrior  himself,  who  goes 
forth  to  do,  and  dare,  aud  die.  It  is  but  nature , we  say,  that 
speaks  here:  it  is  but  natural  that  so  it  should  be.  Nay,  rather 
it  is  the  Great  Father  of  all,  present  by  His  Spirit  in  the  heart 
of  that  father,  present  in  many  kindred  hearts,  which  know 
Him  perhaps  but  faintly,  if  at  all — present,  I say,  in  such 
parents’  hearts  as  these,  and  witnessing  thus  to  us  all  of  His 
own  Infinite  perfections,  and  of  His  own  deep  sympathy  with 
those  who  suffer  in  doing-  His  Will,  of  His  Fatherly  Love  to  all 
His  Children.  It  is  His  Voice  which  speaks  in  those  parental 
utterances:  it  is  His  Mark  set  upon  humankind,  as  made  in 
His  Image.  And  as  the  attribute  of  sympathising  pity  is  more 
conspicuous  in  the  weaker  parent,  so  the  Prophet  teaches  us 
how  we  may  think  of  God,  not  as  a Father  only,  but  as  a 
Mother  too,  when  he  says — 

“ Can  a mother  forget  her  sucking-child,  that  she  should  not  have 
compassion  on  the  son  of  her  womb  ? Yea,  she  may  forget : yet  will 
not  I forget  thee.” 

We  come  then,  to  a Father  in  prayer — to  one  who  has  created 
us  in  His  own  likeness,  after  His  own  image — not  like  the  brutes 
that  perish — but  gifted  with  reason,  conscience,  will,  by  which 
we  may  have  communion  with  Him,  may  glorify  Him  in  our 
duties  upon  earth  with  the  reasonable  servico  of  obedient, 
loving,  children,  and  grow  daily  in  the  knowledge  of  Himself, 
whom  truly  to  know  is  liife  Eternal.  We  come  to  one  who  has 
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watched  over,  preserved,  and  blessed  us  all  our  lives  long — has 
supplied  us  with  daily  bounties,  brought  us  through  trials,  de- 
livered us  from  dangers — has  led  us  thus  far  safely — it  may  bo 
often  by  a way  which  we  knew  not — and  will  lead  us  still  on  to 
the  end — whose  very  chastisements  have  been  a sign  of  Fathei’ly 
care  to  us,  whose  “loving  corrections”  will  help  to  “ make  us 
great.”  Wo  come  to  one,  who  has  been  with  us  all  along, 
making  known  to  us  a Father’s  Presence  not  only  by  the  love 
of  earthly  parents,  of  father,  mother,  husband,  brother,  friend 
— all  tenderest  names  of  human  relationship,  which  faintly 
shadow  forth  to  us  under  various  aspects — and  are  meant  to 
shadow  forth  to  us — that  Love,  which  is  the  fount  and  spring  of 
all  our  love — but  by  a thousand  other  gracious  signs,  by  the 
green  fields  and  the  flowers  beside  our  pathway,  by  the  wondrous 
beauty  of  the  earth,  the  sea,  and  the  sky,  which  we  are  gifted  with 
powers  to  enjoy,  and  to  realise  in  some  faint  measure  the  glory 
of  the  Universe.  We  come  to  One  who  has  been  speaking  to  us 
also  by  the  lips  of  our  fellowmeu  of  other  days,  by  Prophets  and 
Apostles,  by  the  mouth  of  the  Son  of  Man  himself,  and  who  is 
speaking  even  now  by  His  Spirit  within  our  hearts  continually, 
enabling  us  to  discern  the  right,  the  good,  and  the  true,  teaching 
us  to  love  it,  helping  us  to  follow  it,  saying  to  each  one  of  us 
continually,  “ Wilt  thou  not  from  henceforth  cry  unto  me,  My 
Father,  thou  art  the  guide  of  my  youth  ? ” 

“ Yea,  and  to  old  age  I am  He. 

And  to  hoar  hairs  will  I carry  : 

I have  made  and  I will  hear ; 

Even  I will  carry  and  deliver.” 


We  considered  this  morning  the  chief  word  in  this  sentence  of 
prayer — the  key-word  of  the  whole — the  word  “ Father,” — in 
the  strength  of  which  we  are  taught  by  our  Lord  in  these  words 
to  draw  nigh  continually  to  God.  But  here  is  another  thought 
brought  before  us, — “ Our  Father  which  art  in  Heaven.”  We 
may  say  “ My  Father,” — as  the  Prophet  teaches  us  to  do,  in  the 
passage  which  I quoted  this  morning,  “ My  Father,  thou  art  my 
guide,” — each  in  the  sense  of  his  own  private  needs,  sorrows,  sins, 
infirmities.  We  are  not  forbidden  to  do  this ; and  many  of  the 
Psalms  will  give  us  an  example  of  such  prayers.  Yet  the  true 
spirit  of  a Christian  prayer,  the  spirit  in  which  our  Lord  has 
taught  us  to  pray,  is  that  which  remembers  always  that  God  is 
“ Our  Father,”  that  He  loves  us — blesses  us — cares  for  us  all. 
Has  He  not  endowed  us — beyond  those  Divine  gifts  of  reason, 
conscience,  will,  by  which  we  are  made  in  the  moral  and  spiritual 
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likeness  of  God — with  the  power  of  speech  also,  by  which  we 
can  have  converse  with  our  kind — by  which  the  experience  of 
past  ages  may  come  down  to  our  own,  and  the  wisdom  of  the 
good  and  great,  who  have  lived  before  us, — the  advance  which 
by  God’s  grace  they  have  been  enabled  to  make  in  things  earthly 
and  Divine — is  made  the  stepping-stone  for  us  to  yet  further 
discoveries  of  our  Father’s  Glory  and  Goodness  ? It  is  a great 
comfort  to  feel  this — to  know  that  one  and  the  self-same  Spirit 
is  teaching  us  all — to  find  in  the  Bible  the  record  of  the  reli- 
gious thought  of  men  who  lived  in  other  days,  two  or  three 
thousand  years  ago,  and  to  realise,  while  we  ponder  their  words, 
or  use  their  very  language  of  prayer  and  praise,  as  the  most 
fitting  utterance  for  our  own  hearts’  desires,  that  we  are  “all  of 
one” — that  the  “ God  of  our  fathers  ” is  our  God,  and  shall  be 
our  children’s — Jehovah,  the  Living  God,  who  “ was,  and  is, 
and  is  to  be  ” — that  in  all  regions  of  the  earth,  at  all  times,  in 
all  places,  for  all  the  members  of  the  great  Human  Family, 
there  is  One  to  whom  we  all  may  look  and  say,  “ Our  Father.” 
And  Christ,  our  Lord,  let  us  remember,  did  the  same.  He 
spoke  of  his  Father  continually ; but  he  never  forgot  that  He 
is  our  Father  also — his  Father  and  our  Father,  his  God  and  our 
God.  He  prayed,  as  St.  Peter  tells  us — 

“ Holy  Father,  keep  through  Thine  own  Name  those  whom  Thou 
hast  given  mo,  that  they  may  be  one  as  we  are.  . . . Neither  pray  I 
for  these  alone,  hut  for  them  also  which  shall  believe  on  me  through 
their  word,  that  they  all  may  be  one;  as  Thou,  Father,  art  in  me,  and 
I in  thee,  that  they  also  may  be  one  with  us.” 

These  words,  then,  of  our  Lord’s  Prayer  remind  us  of  this, 
that  “ one  is  our  Father,  even  God,  and  all  we  are  brethren.” 
They  remind  us  that  we  are  all  “ one  in  Christ,” — that  we  are 
all  embraced  in  that  message  of  love  which  Christ  has  brought 
us  from  our  Father,  the  “ good  tidings  of  great  joy  for  all 
mankind.”  This  brotherhood  of  men,  as  children  of  God,  is  the 
counterpart  and  consequence  of  that  essential  truth  of  the 
Gospel,  which  teaches  us  the  Fatherhood  of  God.  And  as  one 
has  said  (Prof.  Jowett,  Epistles,  ii.p.141), — 

The  idea  of  this  brotherhood  of  all  mankind,  the  great  family  on 
earth,  implies  that  all  men  have  certain  ties  with  us,  and  certain  rights 
at  our  hands.  The  truest  way,  in  which  we  can  regard  them,  is  as 
they  appear  in  the  sight  of  God,  from  whom  they  can  never  suffer 
wrong,  nor  from  us,  while  we  think  of  them  as  his  creatures  equally 
with  ourselves.  There  is  yet  a closer  bond  with  them  as  our  brethren 
in  the  Gospel.  No  one  can  interpose  impediments  of  rank,  or  fortune, 
or  colour,  or  religious  opinion,  between  those  who  are  one  in  Christ. 
Beyond  and  above  such  transitory  differences  is  the  work  of  Christ 
“ making  all  things  kin.”  Moreover,  the  remembrance  of  this  brother- 
hood is  a rest  to  us  when  “ our  light  is  low,”  and  the  world  and  its 
distinctions  are  passing  out  of  sight,  and  our  thoughts  ore  of  the  dark 
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valley  and  the  solitary  way.  For  it  leads  us  to  trust  in  God,  not  as 
selecting  us,  [as  individuals,]  but  as  infinitely  just  to  all  mankind. 
It  links  our  fortune  with  those  of  men  in  general,  and  gives  us  the 
same  support  in  reference  to  our  eternal  destiny,  that  we  receive  from 
each  other,  in  a narrower  sphere,  in  the  concerns  of  our  daily  life.  To 
think  of  ourselves,  or  our  church,  or  our  country,  or  our  age,  as  the 
particular  exceptions  which  a Divine  Mercy  makes,  whether  in  this 
life  or  another,  is  not  a thought  of  comfort  but  of  perplexity.  Lastly, 
it  relieves  us  from  anxiety  about  the  condition  of  other  men,  of  friends 
departed,  of  those  ignorant  of  the  Gospel,  of  those  of  a different  form 
of  faith  from  our  own ; knowing  that  God,  who  has  thus  far  lifted  up 
the  veil,  “will  justify  the  Circumcision  through  faith  and  the  Uncir- 
cumcision by  faith,” — the  Jew,  who  “ fulfils  the  Law,”  and  the  Gen- 
tile, who  “ does  by  nature  the  things  contained  in  tho  Law.” 

Above  all,  at  a time  like  the  present,  it  is  blessed  to  realise 
the  thought  “ Our  Father  ” — to  look  down,  as  it  were,  from  this 
vantage-ground,  and  be  able  to  think  hopefully  and  with 
brotherly-love  of  those  who  differ  from  us,  however  extremely, 
in  matters  of  religion,  and  even  though  they  may  have  no  hope, 
no  charitable  thoughts,  for  us — to  be  able  to  feel  that  we  are  all 
under  the  teaching  of  tho  same  Almighty,  All-Wise,  All- 
Gracious,  God  and  Saviour,  who  gives  to  all  liberally  light  and 
life  according  to  their  need,  and  upbraideth  not  those  that  come 
to  ask  for  more, — who  has  led  them  by  their  path,  and  us  by 
ours.  Those  paths,  indeed,  may  part  us  here  on  earth  from  one 
another  ; and  differences  of  training,  faculties,  mental  tempera- 
ment, and  other  circumstances,  may  lead  to  differences  of  creed, 
to  divergencies  of  faith  and  practice.  Yet  still  one  Fatherly 
Love  embraces  all,  “ is  above  all,  and  through  all,  and  in  us 
all ; ” One  Living  Word  is  the  Light  and  Life  of  all ; One  Spirit 
is  the  Guide  and  Guardian  of  all ; and,  whatever  the  path,  if  we 
follow  at  His  bidding  the  way  that  lies  before  us,  and  appears  to 
us  to  be  the  right  way,  the  way  of  truth,  the  way  of  duty,  it 
will  surely  be  to  us  the  way  of  safety,  the  way  of  blessedness, 
— it  will  surely  lead  us  home.  Only  let  us  see  that  we  walk 
worthily  of  our  high  calling, — worthily  of  that  Name,  “which 
is  called  upon  us,”  “upon  which  we  call,”  as  the  Name  of  our 
Lord,  when  we  profess  and  call  ourselves  Christians — worthily 
of  Him  of  whom  it  is  written — 

“ I will  be  a Father  unto  you,  and  ye  shall  be  my  sons  and  daughters, 
saith  the  Lord  Almighty.” 

(iii)  And  of  this  again  we  are  reminded  when  we  say  “ Our 
Father  which  art  in  Heaven ” — which  “eminently  art  where 
spirits  conformed  to  Thy  Will  have  blissful  intuition  of  Thy 
Presence.” — (S.  T.  Coleridge). 

Is  God  then  not  here  ? Or  can  any  place  whatever  either 
contain  or  enclose  Him  ? The  ancients,  indeed,  thought  of  the 
Throne  of  God  as  above  the  rolling  clouds,  above  the  stars,  be- 
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yond  the  moon,  beyond  the  glorious  sun — dwelling  there  in 
glory  unapproachable,  a glory  “dark  with  excess  of  light.” 
Yet  said  the  Hebrew  King,  “ Behold,  Heaven  and  the  Heaven 
of  Heavens  cannot  contain  Thee”  : and  the  Prophet  cries — 

“ Thus  saith  the  high  and  lofty  One,  that  inhabiteth  eternity,  whose 
name  is  Holy,  ‘ I dwell  in  the  high  and  holy  place,  but  with  him 
that  is  of  a contrite  and  humble  spirit,  to  revive  the  spirit  of  the 
humble,  and  to  revive  the  heart  of  the  contrite  ones.’  ” 


When  we  are  taught  to  say,  “ Our  Father  which  art  in 
Heaven,”  we  are  not  therefore  to  think  of  Heaven  as  localised 
somewhere  above  our  heads,  or  to  think  of  God  as  dwelling  ex- 
clusively in  any  place,  in  glory  unapproachable  to  mortal  man, 
since  He  dwells  even  now  by  His  Word,  by  His  Spirit,  within 
us.  But  the  language  reminds  us  of  the  greatness  and  majesty 
of  God — that,  though  He  is  in  very  deed  and  truth  Our  Father, 
we  may  not  presume  upon  His  Goodness,  we  may  not  make 
light  of  His  Love.  It  reminds  us  that  only  where  Heaven  is, 
only  where  heavenly  thoughts  and  pure  desires  are  cherished, 
whether  in  this  world  or  in  the  world  beyond  the  grave,  there 
will  be  realised  the  Presence  of  God.  HE  IS,  everywhere,  in 
every  place,  in  all  things  : in  Him  we  live  and  move  and  have 
our  being:  in  Him  the  whole  creatio^  subsists.  But  to  realise 
— to  feel — His  Presence,  we  must  ha’ 
of  true,  loving,  obedient  children — 

“ Blessed  are  the  pure  in  heart,  for  thej 
It  is  to  these  He  manifests  Himself,  and  not  unto  the  world — 
not  unto  hearts  filled  with  worldly  passions,  aims,  and  desires  : 
it  is  to  these  He  “ comes  and  makes  His  , bode  with  them.” 
May  this  blessedness  be  ours  ! 


e the  hearts  of  children, 


shall  see  God ! ’ 


“ Behold,  what  manner  of  love  the  Father  hath  bestowed  upon  us, 
that  we  should  be  called  the  sons  of  God,  and  it  doth  not  yet  appear 
what  we  shall  be  : but  we  know  that,  when  he  shall  appear,  we  shall 
see  Him  as  He  is.  And  every  man  that  hath  this  hope  in  Him  puri- 
fieth  Himself  even  as  He  is  pure.” 


“ After  this  manner”  therefore  we  must  pray,  if  we  will  be 
true  Christians,  followers  of  Christ,  obedient  to  His  Word.  You 
observe,  our  Lord  teaches  us  to  pray  always  to  God — to  God 
our  Father — not  to  the  Virgin  Mary,  not  to  the  Saints,  as  the 
Roman-Catholics  do, — nor  even  to  Christ,  as  many  Protestants 
do,  departing  thus  from  the  direct  teaching  of  Jesus  Himself, 
and  the  example  of  his  apostles.  Our  Lord’s  words  in  the  text 
aro  plain  and  unmistakable,  “ When  ye  pray  say,  ‘ Our  Father 
which  art  in  Heaven.’  ” Again,  he  says  elsewhere, — 

“ Thou,  when  thou  prayest,  enter  into  thy  closet,  and,  when  thou 
hast  shut  thy  door,  pi-ay  to  thy  Father  which  is  in  secret;  for  yowr  Father 
knoweth  what  things  ye  have  need  of  before  ye  ask  Him.” 
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And  again  he  reasons — 

“ If  ye,  being  evil,  know  how  to  give  good  gifts  to  your  children,  how 
much  more  shall  your  Father  which  is  in  Heaven  give  good  things — 
give  the  Holy  Spirit — to  them  that  ask  Him  ? ” 

He  has  taught  us  also  to  “ ask  in  his  name  ” — 

“ Whatsoever  ye  shall  ask  in  my  nan  e ” — “ if  ye  shall  ask  anything  in 
my  name  ” — “ whatsoever  ye  shall  ask  the  Father  in  my  name  ” — “hither- 
to have  ye  asked  nothing  in  my  name ; ask  and  ye  shall  receive,  that 
your  joy  shall  be  full.” 

And  hence  Christians  are  described  as  “calling  upon  the  name” 
of  Christ,  Acts  ix.14,21,  lCor.i.2,  invoking  that  name,  and 
pleading  it,  as  a pledge  of  their  Father’s  Love  to  them,  in  making 
their  requests  known  unto  God ; hence,  also,  is  derived  the 
practice  of  our  Church  in  concluding  almost  all  its  prayers  with 
the  phrase  “ through  Jesus  Christ  our  Lord.”  But  nowhere 
does  our  Lord  teach  us  to  pray  to  himself.  By  his  own  example, 
of  course,  he  has  taught  us  continually  to  pray  to  the  Father ; 
and  by  all  the  lessons  of  his  lips,  as  we  have  just  heard,  he 
does  the  same.  In  no  single  instance  does  he  give  any  en- 
couragement for  the  practice,  which  is  becoming  of  late  so  very 
common,  of  praying  directly,  not  to  the  Father,  but  to  Christ. 

It  may  be  said,  these  lessons  were  intended  only  for  the 
'present  time  — during  the  lifetime  of  Christ  upon  earth : 
though  indeed  it  would  be  strange  if,  being  expressly  asked  to 
teach  a prayer  to  his  disciples,  he  should  have  taught  them  a 
form  which  they  might  set  aside  at  their  pleasure  after  he  was 
taken  from  them,  more  especially  as  there  is  not  the  slightest 
hint  of  his  having  given  them  any  advice  or  direction,  or  even 
permission,  to  do  so.  But,  when  we  turn  to  the  writings  of  St. 
Paul,  we  find  that  he  adheres  strictly  to  the  pattern  which  his 
Lord  had  set  to  him.  In  a multitude  of  passages  he  speaks  of 
prayer  addressed  to  God — 

“My  heart’s  desire  and  prayer  to  God,”  ~R.x.  1,  “strive  together  in 
your  prayers  to  God  for  me,”  xv.30,  the  same  Lord  [meaning  here,  as  the 
context  shows,  Almighty  God]  is  rich  unto  all  that  call  upon  Him,  for 
whosoever  shall  call  upon  the  name  of  the  Lord  shall  be  saved,”  x.12,13, 
“ is  it  comely  that  a woman  pray  unto  God  uncovered  ? ” lC.xi.13,  “ now 
I pray  to  God  that  ye  do  no  evil,”  2Cor.xiii.7,  “in  everything  by  prayer 
and  supplication  let  your  requests  he  made  known  unto  God,”  Phil.iv.6. 

He  says — 

“ I bow  my  knees  unto  the  Father  of  our  Lord  Jesus  Christ,”  Eph.iii.14. 
He  renders  continually  glory  and  thanksgiving  to  God — 

“I  thank  my  God,”  R.i.8,  lC.i.3,xiv.lS,  Phil.i.3,  Philem.4,  “God  he 
thanked,”  vi.17,  “ I thank  God,”  vii.25,  lC.i.14,  2Tim.i.3,  “ thanks  he  to 
God,"  lC.xv.57,  2C.ii.i4,  viii.16,  ix.15,  “Blessed  he  God  !”  Eph.i.3;  “we 
give  thanks  to  God  and  the  Father  of  our  Lord  Jesus  Christ,  praying  always 
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for  you,”  Col.i.3,  “ we  give  thanks  to  Qod  always  for  you  all,"  lTh.i.2, 
“thank  we  Qod  without  ceasing,”  ii.13,  “what  thanks  can  we  render 
to  God  for  you  ?”  iii.9,  “we  are  bound  to  thank  God  always  for  you,” 
2Th.i.3,ii.l3. 

He  speaks  of  a man — 

“ worshipping  God,"  lC.xiv.25,  “speaking  to  himself  and  to  Qod,”  lC.xix. 
28,  “ glorifying  God,”  R.xv.6,  lC.xv.9,  2C.ix.13,  bringing  “ thanksgiving 
to  God,”  2C.ix.ll,12,  “ giving  thanks  unto  the  Father,”  Col.i.3. 

He  bids  us — 

“ give  thanks  always  for-all  things  unto  God  and  the  Father,  in  the  name 
of  our  Lord  Jesus  Christ,”  Eph.v.20, 

“whatever  ye  do  in  word  or  deed,  do  all  in  the  name  of  the  Lord  Jesus, 
giving  thanks  to  God  and  the  Father  by  him,  Col.iii.17 ; 

and  he  exclaims,  ascribing  glory  to  God — 

“ to  God  only  wise  he  glory  through  Jesus  Christ  for  ever ! ” R.xvi.27, 
“ unto  God  and  our  Father  he  glory  for  ever  and  ever ! ” Phil.iv.20, 

“unto  Him,  that  is  able  to  do  exceeding  abundantly  above  all  that  we 
ask  or  think,  unto  Him  he  glory  in  the  Church  by  Christ  Jesus  through- 
out all  ages,  world  without  end!  ” Eph.iii.20,21, 

“unto  the  King  eternal,  immortal,  invisible,  the  only  wise  God,  he  honour 
and  glory  for  ever  and  ever ! ” lTim.i.17, 

“ the  blessed  and  only  Potentate,  the  King  of  kings  and  Lord  of  lords, 
who  only  hath  immortality,  dwelling  in  the  light  which  no  man  can 
approach  unto,  whom  no  man  hath  seen  nor  can  see,  to  whom  he  honour 
and  power  ewe rlasting!  Amen.”  2Tim.vi.l5,16. 

In  not  a single  instance  does  St.  Paul  pay  worship  to  Christ, 
either  by  ascriptions  of  praise  or  by  offering  of  prayer.  He 
offers  all  praise  and  prayer  to  God — to  God  in  Three  Persons, 
it  may  be,  in  certain  places,  and  therefore  including  the  Second 
Person  of  the  Blessed  Trinity,  but  even  this  is  not  expressed, 
and  he  does  name  distinctly  “ the  Father,”  “ God  and  the 
Father,”  “ God  our  Father,”  “ God  and  the  Father  of  our  Lord 
Jesus  Christ.”  This  is  a fact,  about  which  you  can  satisfy  your- 
selves, by  examining  your  own  Bibles, — by  “ searching  the 
Scriptures,”  like  the  Bereans  of  old,  “ whether  these  things  are 
so.”  He  does  indeed  say  in  one  place, — 

“ I thank  Christ  Jesus  om-  Lord,  who  hath  enabled  me,  for  that  he 
counted  mo  faithful,  putting  me  into  the  ministry,” — 

referring  here  to  the  vision  of  the  Lord  Jesus,  which  appeared 
to  him  on  the  way  to  Damascus,  as  recorded  in  the  Acts,  and 
called  him  into  the  ministry.  He  says  in  another  place,  with 
reference  to  the  well-known  “ thorn  in  his  flesh,” — 

“ For  this  thing  I besought  the  Lord  thrice  that  it  might  depart  from 
me,”  2Cor.xii.8 ; 

and  here  again,  although  it  is  possible  that,  by  the  expression, 
“ the  Lord,”  ho  moans  Almighty  God,  as  ho  does  elsewhere,  yet 
the  context  rather  implies  that  he  is  speaking  of  Christ.  But 
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lie  is  here  again  referring  to  “ visions  and  revelations  of  the 
Lord,”  with  which  he  had  been  favoured  ; he  tells  us  how, 
“ whether  in  the  body  or  out  of  the  body,  he  cannot  tell  ” — 

“ He  had  been  caught  up  into  paradise,  and  heard  unspeakable 
words,  which  it  is  not  lawful  for  a man  to  utter,”  2C.xii.4; 

and  in  this  state  he  appears  to  have  had  visions  of  the  Lord 
Jesus,  and  to  have  besought  him  thrice,  when  he  saw  him  thus 
present  and  appearing  in  a vision  or  visions,  that  tho  “ thorn  in 
the  flesh,” — 

“ the  messenger  of  Satan,  which  had  been  sent  to  buffet  him,  lest  he 
should  be  exalted  above  measure  by  the  abundance  of  tho  revela- 
tions ” — 

“ might  depart  from  him.”  But  there  is  no  sign  in  either  of 
these  two  instances  of  any  ivorship  paid  by  the  great  apostle  to 
Christ — not  though  he  believed  in  the  Divinity  of  Christ, — not 
though  he  speaks  of  him  distinctly,  as  we  heard  last  Sunday, 
as  being  now  “ highly  exalted,”  as  having — 

“ a name  given  him  which  is  above  every  name,  that  at  the  name  of 
Jesus  every  knee  should  bow,  of  things  in  heaven,  and  things  in 
earth,  and  things  under  the  earth.” 

He  would  have  “every  tongue  confess  that  Jesus  Christ  is  Lord” 
— “ to  the  glory  of  God  the  Father." 

So  again,  in  the  Acts,  we  find  Stephen,  “ calling  and  saying, 
Lord  Jesus,  receive  my  spirit ! ” — whereas  in  his  last  words, 
“ Lord,  lay  not  this  sin  to  their  charge ! ” he  is  more  probably 
addressing  Almighty  God.  But,  however  this  may  be,  here 
again  Stephen  had  a vision : — 

“ He,  being  full  of  the  Holy  Ghost,  looked  up  steadfastly  into  Heaven, 
and  saw  the  glory  of  God,  and  Jesus  standing  on  the  right  hand  of 
God,”  vii.55. 

St.  Stephen,  then,  like  St.  Paul,  here  addresses  himself  to 
Jesus  visibly  present  to  him,  as  he  would  have  done  of  old, 
if  he  had  been  with  him  upon  earth.  In  all  other  instances 
in  the  Acts,  you  will  find  that  prayer  is  made  directly  to 
God.  Thus  the  apostles,  when  they  wished  to  fill  up  the  place 
of  Judas,  prayed,  probably  by  the  mouth  of  St.  Peter,  who  had 
just  spoken,  i.24 — 

“ Thou,  Lord,  which  knowest  the  hearts  of  all  men,  show  whether  of 
these  two  thou  hast  chosen  ” ; 

and  St.  Peter  himself  explains  who  this  is,  “ the  Lord  who 
knoweth  the  hearts,”  and  who  orders  the  affairs  of  the  Church, 
where  he  says  in  another  place,  xv.8 — 

“ Men  and  brethren,  ye  know  how  that,  a good  while  ago,  God  made 
choice  among  us,  that  the  Gentiles  by  my  mouth  should  hear  the  word 
of  the  Gospel  and  believe.  And  God,  which  knoweth  the  hearts,  bare 
them  witness,  giving  them  the  Holy  Ghost,  even  as  he  did  to  us.” 
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Agairi,  we  read,  iv.24 — 

“ They  lifted  up  their  voice  to  God  with  one  accord,  and  said,  Lord, 
Thou  art  God,  which  hast  made  Heaven  and  earth,  and  the  sea  and  all 
that  in  them  is.” 

We  read  in  the  Acts  of — 

“ praising  God,”  ii.47,  iii.9,  “ praying  to  God,”  viii.22,  “ praying  to  the 
Lord,”  [that  is,  to  God,]  viii.23,  “ making  prayer  unto  God,”  xii.5, 
“ singing  praises  to  God,”  xvi.25,  “ giving  thanks  to  God,”  xxvii.35, 
“ thanking  God,”  xxviii.15. 

There  is  not  a single  instance  in  the  Acts,  of  worship,  either 
by  praise  or  prayer,  being  made  unto  Christ. 

And,  if  we  turn  to  the  rest  of  the  epistles,  whether  written 
or  not  by  the  apostles  whose  names  they  bear,  we  find  the  same 
phenomenon  continually  recurring. 

In  the  Epistle  to  the  Hebrews  we  read  of — 

“ drawing  nigh  unto  God,”  vii.19,  “ coming  unto  God  by  Christ,” 
vii.25,  “ drawing  near  ” by  the  High  Priest  over  the  House  of  God, 
x.22,  “coming  unto  God,”  xi.6,  “offering  the  sacrifice  of  praise  to 
God  continually,  that  is,  the  fruit  of  our  lips  giving  thanks  to  His 
Name,”  xiii.15. 

In  the  Epistle  of  James  we  read — 

“ If  any  of  you  lack  wisdom,  let  him  ask  of  God,  that  giveth  to  all  men 
liberally  and  upbraideth  not,”  i.5  ; 

“ Every  good  gift  and  every  perfect  gift  is  from  above,  and  cometh 
down  from  the  Father  of  Lights,”  i.17  ; 

“ Therewith  bless  we  God,  even  the  Father,”  iii.9,  “ Draw  nigh  to  God, 
and  He  will  draw  nigh  unto  you,”  iv.8. 

In  the  first  of  Peter  we  read — 

“ Blessed  be  the  God  and  Father  of  our  Lord  Jesus  Christ ! ” i.3. 

“ If  ye  call  on  the  Father,  who  without  respect  of  persons  judgeth  ac- 
cording to  every  man’s  work,”  i.17. 

“ That  God  in  all  things  may  be  glorified  through  Jesus  Christ,”  iv.ll, 
“ To  Him  be  praise  and  dominion — to  Him  be  glory  and  dominion — 
for  ever  and  ever ! Amen,”  iv.2,  v.ll. 

In  the  first  of  John  we  find — 

“ Beloved,  if  our  heart  condemn  us  not,  then  have  we  confidence 
towards  God.  And  whatever  we  ask,  we  receive  of  Him,  because  we 
keep  His  commandments,  and  do  those  things  that  are  pleasing  in  His 
sight,”  iii.  22. 

“ And  this  is  the  confidence  that  we  have  in  Him  [or,  rather,  towards 
Him,']  that,  if  we  ask  anything  according  to  His  will,  He  heareth  us ; 
and,  if  we  know  that  He  heareth  us,  whatsoever  we  ask,  we  know  that 
we  have  the  petitions  that  we  desired  of  Him,”  v.14,15. 

Lastly,  in  St.  Jude  we  read  an  ascription  of  praise — 

“ Unto  Him  that  is  able  to  keep  you  from  falling,  and  to  present  you 
faultless  before  the  presence  of  His  glory  with  exceeding  joy,  to  the 
only  Wise  God  our  Saviour  bo  glory  and  majesty,  dominion  and  power, 
both  now  and  for  ever ! Amen,”  v.24,25. 
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1 do  not  examine  the  book  of  the  Revelations,  because  that 
is  a book  of  ecstatic  visions,  which  gives  us  no  example  of  the 
common  daily  practice  of  Christians — a book  also,  which  (as  I 
have  before  told  you)  was  not  recognised  as  canonical  by  the 
Churches  of  Syria,  and  by  many  of  the  great  Church  Fathers, 
as  Gregory  of  Nazianzus,  Cyril  of  Jerusalem,  and  apparently 
Eusebius  and  Chrysostom.  But  throughout  the  rest  of  the  New 
Testament,  wherever  we  find  the  actual  practice  of  living  men, 
in  no  single  instance  is  worship  addressed  in  the  form  of  prayer 
to  Christ,  and  only  once  in  the  form  of  praise — namely  at  the 
end  of  the  Second  of  Peter — 

“ But  grow  in  grace  and  in  the  knowledge  of  our  Lord  and  Saviour 
Jesus  Christ : to  him  be  glory  both  now  and  for  ever  ! Amen.” 

But  this  epistle  is  notoriously  one  of  the  most  disputed  in  the 
whole  New  Testament : “ no  trace  of  it  can  be  found  ” down  to 
the  end  of  the  second  century  (Westcott,  p.395) ; its  “ history 
is  most  obscure,”  p.468 ; in  the  Alexandrine  Church  “ no  one 
except  Origen,  as  far  as  can  be  discovered  now,  was  acquainted 
with  it,  and  it  is  doubtful  whether  lie  made  use  of  it,”  p.415; 
among  the  Latin  Fathers  neither  Tertullian,  nor  Cyprian,  nor 
any  one  of  the  earlier  Latin  writers,  even  in  the  third  century, 
show  any  signs  of  knowing  it,  p.421,422 ; Irenaeus  does  not 
quote  it,  p.436 ; and  in  the  Asiatic  Churches  the  use  of  it  is  “ at 
least,  very  uncertain,”  p.441.  Eusebius,  who  died  340  a.d., 
ranks  it,  even  in  his  age,  among  the  disputed  books;  and  it  was 
expressly  excluded  from  the  Canon  of  the  Council  of  Laodicea 
in  the  year  363  a.d. 

In  short,  there  can  be  little  doubt  that  the  second  Epistle  of 
St.  Peter  is  not  a genuine  writing  of  the  apostle,  but  one  of 
those  numerous  productions  of  the  early  time  of  Christianity, 
which  were  put  forth — with  pious  motives,  no  doubt,  very  many 
of  them,  but  with  the  greatest  injury  to  the  cause  of  truth — in 
the  name  of  the  Apostles,  and  even  of  Christ  himself.  Looking, 
therefore,  at  the  universal  language  of  the  New  Testament,  and 
at  the  actual  practice  of  the  apostles  both  in  the  Acts  and  in 
their  genuine  epistles,  it  can  scarcely  be  doubted  that  this 
solitary  ascription  of  worship  to  Christ — “ to  him  be  glory 
both  now  and  for  ever ! ” — whereas  our  Lord  himself  teaches  us 
to  say  to  “ Our  Father  in  Heaven  ” — 

“ For  Thine  is  the  kingdom  and  the  power  and  the  glory,  for  ever 
and  ever  ! ” — 

is  a sign  of  development — a sign  that  the  Christian  Church  was 
already  leaving  the  simplicity  of  Christ’s  own  teaching  and  the 
example  of  the  apostles,  and,  as  Pliny  tells  us,  in  his  famous 
letter  to  the  Emperor  Trajan,  at  the  end  of  the  first  century, 
was  “ singing  hymns  to  Christ  as  to  God.” 
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We  have  had,  however,  abundant  evidence  before  us  to  show 
that  “ in  the  beginning  it  was  not  so” — that  Christ  himself  and 
his  apostles  would  not  have  sanctioned  this  practice — that  they 
would  have  had  us  always  “ say,  when  we  pray,  Our  Father.” 
But  gradually,  this  practice  increased,  more  and  more,  of 
worshipping  Jesus,  instead  of  the  Father,  by  singing  hymns  of 
prayer  and  praise  to  him.  Ignatius,  who  died  A.D.  107,  is  said 
to  have  been  the  first  who  introduced  the  custom  of  singing 
hymns  in  praise  of  the  Holy  Trinity  into  the  Church  of  Antioch. 
Clement  of  Alexandria,  who  died  218  a.d.,  is  the  first  Father  of 
the  Eastern  Church,  in  whose  works  any  hymns  are  found : but 
those  now  used  in  the  Greek  Church  were  not  introduced  until 
the  eighth  and  ninth  centuries.  The  first,  who  wrote  hymns  for 
the  Western  Church,  was  Hilary,  Bishop  of  Poitiers,  who  died 
A.D.  368  ; he  was  followed  by  Ambrose,  a.d.  397.  Most  of  those 
in  the  Roman  Breviary  are  composed  by  Prudentius,  in  the  ninth 
century  : and  these  are  the  Latin  hymns  of  which  many  are 
translated  in  “ Hymns  Ancient  and  Modern.”  I need  hardly 
say  that  the  Church  of  Rome  has  gone  far  beyond  the  worship 
of  Jesus  to  pay  worship  to  the  Virgin  Mother  and  the  Saints. 
But  in  “ Hymns  Ancient  and  Modern  ” you  will  find  many  ex- 
pressions which,  I believe,  would  have  been  utterly  condemned 
by  our  Lord  and  his  apostles — expressions  in  which  not  only  is 
adoration  paid  to  Jesus,  instead  of  to  “our  Father  and  his 
Father,”  to  “ our  God  and  his  God,”  but  the  very  “ thorns,  and 
cross,  and  nails,  and  lance,”  the  wounds,  the  vinegar,  the  gall,  the 
reed,  are  called  upon  to  satisfy  our  spirits,  to  fill  us  with  love,  to 
plant  in  our  souls  the  root  of  virtue,  and  mature  its  glorious 
fruit.  (See  Hymn  9G.)  But,  indeed,  the  whole  book  overflows 
with  words  of  prayer  and  praise,  directly  addressed  to  Jesus, 
such  as  find  no  example  or  warratit  in  the  lessons  of  our  Lord 
himself,  nor  in  the  language  of  his  apostles.  It  is  quite  another 
thing  to  offer  our  prayers  to  God  in  the  name  of  Jems.  For  this 
we  have  Scriptural  direction  and  apostolic  example,  abundantly, 
and  we  have  also  the  authority  of  the  Liturgy  of  our  own 
Church.  It  is  true,  indeed,  that  in  some  places  of  our  Prayer- 
Book — especially  in  the  Litany — there  are  words  of  prayer  ad- 
dressed to  Christ  himself — not,  indeed,  in  the  first  sentences  of 
the  Litany,  where  the  three  persons  of  the  Divine  Godhead  are 
addressed  separately,  and  then  collectively,  which  amounts  to  a 
prayer  addressed  to  Almighty  God — but  in  some  of  the  follow- 
ing petitions,  and  in  short  ejaculations  elsewhere.  And  there 
are  two  collects  in  which  the  same  phenomenon  occurs, — those 
for  the  third  Sunday  in  Advent  and  for  the  first  Sunday  in 
Lent : that  for  St.  Stephen’s  Day  is  doubtful.  But  the  whole 
spirit  of  the  Frnyer-Book  is  against  the  practice : there  arc  a 


hundred  and  eighty  collects  and  prayers  altogether,  of  which  two 
only  (or  it  may  be  thrco)  have  this  peculiarity,  to  which  may 
be  added  a third  short  form  in  the  Service  for  the  Yisitatiou  of 
the  Sick.  Even  the  collect  for  the  third  Sunday  in  Advent  was 
substituted  at  the  time  of  the  Restoration  of  Charles  II  for  the 
older  collect,  which  ran  in  this  form : — 

Lord,  we  beseech  Thee,  give  ear  to  our  prayers,  and  by  Thy  gracious 
visitation  lighten  the  darkness  of  our  hearts  by  our  Lord  Jesus  Christ. 

I repeat,  therefore,  that  the  whole  spirit  of  our  Prayer-Book 
—as  well  as  the  teaching  of  our  Lord  and  the  practice  of  his 
apostles — is  opposed  to  the  practice  which  is  rapidly  growing 
in  our  day,  and  abounds  in  so  many  hymns  both  “ Ancient  ” and 
“ Modern,”  of  offering  direct  worship  to  the  Lord  Jesus  Christ. 
In  the  Scotch  Church  nothing  of  this  kind  appears  in  its 
authorised  book  of  Psalms  and  Hymns  for  Public  Worship. 
There  are  in  that  book  163  Psalms  and  72  Hymns,  which  are 
mostly  mere  paraphrases  of  passages  of  Scripture  from  the  Old 
or  New  Testament.  In  the  163  Psalms,  of  course,  and  in  60 
of  the  Hymns  the  very  name  of  Christ  or  Jesus  does  not  occur 
at  all ; though  in  some  of  these  paraphrases  reference  is  made 
to  our  Lord,  and  to  his  saving  work  on  our  behalf,  under  some 
other  designation,  as  there  is  in  those  words,  which  we  have 
sung  to-night  out  of  our  own  Hymn-Book  : — 

“ Forgive  me.  Lord,  for  Thy  dear  Son, 

The  ill  that  I this  day  have  done.” 

In  the  remaining  12  hymns,  the  name  of  Jesus  or  Christ  occurs, 
as  it  does  in  the  passages  of  the  Bible  itself,  of  which  they  are 
paraphrases,  but  never  as  the  object  of  worship.  The  spirit  of 
this  hymn-book,  in  short,  like  the  spirit  of  our  own  Cathedral 
Hymn-book,  is  in  full  accordance  with  the  spirit  of  the  Psalms, 
which  was  the  Psalter  of  the  Church  in  the  primitive  age,  when 
Paul  and  Silas  in  their  prison  sang  praise  unto  God — is  in  ac- 
cordance with  the  spirit  of  the  Church  of  England,  with  the 
example  of  the  Apostles,  with  the  teaching  of  Christ.  The  more 
we  adhere  to  that  Scriptural  model — at  least,  in  this  unauthorised 
part  of  Public  Worship — the  more  shall  we  be  likely  to  secure 
hymns,  in  which  all  the  congregation  can  join — and  to  avoid 
the  evil  to  which  an  able  writer  has  justly  referred  when  he 
says  (Eden,  Churchman's  Theological  Diet., p.183)  : 

It  is  the  opinion  of  some  persons  that  hymns  are  often  most  injudi- 
ciously selected — that  others  are  offensive  to  good  taste  and  tend  to 
vulgarise  the  service — but  that  many  of  them  are  exposed  to  a much 
more  important  censure,  as  putting  forward,  or  as  being  a channel,  in 
which  at  any  time  may  be  put  forward,  doctrines  in  which  all  the 
members  of  our  Church  do  not  concur. 

To  one  or  other  of  these  objections  are  exposed  almost  all  the 
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hymns  which  are  commonly  met  with,  in  which  the  name  of 
Christ  or  Jesus  is  used.  They  are  either  wanting  in  practical 
character ; or  they  are  written  in  bad  taste,  using  familiarly 
that  name,  “ at  which  every  knee  should  bow,”  and  every  heart 
do  reverence;  or  they  are  a channel  for  putting  forward  extreme 
doctrines,  on  either  side,  which  are  not  accepted  by  all  devout 
worshippers;  or  they  involve  the  direct  worship  of  our  Saviour, 
for  which  there  is  no  warrant  in  the  Bible.  Again,  there  are 
many  hymns  suited  for  private  use,  which  are  not  at  all  adapted 
for  being  sung  by  the  whole  congregation.  Very  many  of  the 
Hymns  in  “ Hymns  Ancient  and  Modern  ” are  of  this  character, 
which  could  not  be  sung  by  many  in  every  congregation,  and 
some  of  which  ought  not  to  be  sung  by  any ; while  out  of  these 
273  compositions,  six  only,  I believe,  are  versions  of  the  Psalms. 
Our  own  Cathedral  Hymn-Book  contains  90  Psalms,  and  60 
Hymns,  in  which,  it  has  been  said  the  name  of  Christ  or  Jesus 
does  not  appear.  Of  course,  in  the  Psalms  it  could  not ; and  in 
the  Hymns  it  does  not,  any  more  than  it  does  in  the  60  Hymns 
of  the  Scotch  Hymn-Book  to  which  I have  just  referred;  though 
reference  is  made  to  Christ,  as  in  the  Evening  Hymn  and 
Hymn  , and  to  the  Second  Person  of  the  Blessed  Trinity,  in 
various  places.  When  I meet  with  hymns  of  a proper  character, 
in  which  that  name  occurs,  I shall  gladly  adopt  them.  Mean- 
while, let  us  seek  to  pay  due  honour  to  him  whom  we  profess 
to  call  our  Lord  by  obeying  his  commands — by  following  his 
direction  and  the  example  of  his  apostles — coming  daily  by 
prayer  to  Him  who  “ seeth  in  secret  and  will  reward  openly  ” 
— saying,  when  we  pray,  “Our  Father  which  art  in  Heaven” — 
“ in  everything  by  prayer  and  supplication  making  our  requests  known 
unto  God,” — 

unto  Him  who  is  our  gracious  God  and  Father,  the  “ Father  of 
our  Lord  Jesus  Christ  ” ; 

“ Only,  O Lord,  in  thy  dear  Love 
Fit  us  for  perfect  rest  above ; 

And  help  us,  this  and  every  day. 

To  live  more  nearly  as  we  pray.” 
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